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LEXICO-SEMANTIC FIELD “WEDDING”
IN AZERBAIJANIAN LANGUAGE

The wedding ritual is one of the most important in the culture of any nation. The formation
of a new family at all times and among all peoples was considered a significant event not only in
the lives of young people and their relatives, but also in the life of society as a whole. The state
and religion have always tried to keep marriage under control. In this regard, already at the early
stages of the formation of a monogamous family, rites and rituals are formed that accompany mar-
riage. Moreover, ritualism is inherent in marriage from the very first steps. Different nations have
different ways, but strict etiquette is found already in the first acquaintance of the young. What
should a guy do, how should he make his feelings known, how should a girl behave, etc. All this is
painted and among many peoples is preserved to this day. Ritual observance is often given a mystical
meaning. People think that the violation of any traditional actions can turn into misfortune. Ritu-
als and ceremonies, as a rule, acquire lexical content, each step finds expression in the language,
the ritual as a whole is enriched with conceptual content. In the lexico-semantic system of the lan-
guage, fields are organized that cover the corresponding spheres of life. The conceptual content
covers the rite completely. Words can be forgotten, but people’s memory retains images of actions,
gestures and behaviors. Therefore, the frame that corresponds in our minds to one or another rite
turns out to be richer than the concept. In this case, the “wedding” frame is much wider in scope
than the “wedding” concept.

Lexico-semantic fields are, of course, restored based on the materials of existing dictionaries.
We have no other means of creating an idea of the rite. If a word is forgotten, then we simply do not
know about the corresponding frame detail. Semasiological analysis always proceeds from lexico-

semantic givenness.
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The problem statement. In the East, as you
know, rituals and traditions have always been of great
importance. In this sense, very little has changed. All
ritual details are preserved. Even in cases where the
financial situation of people does not allow observ-
ing all the details of the tradition in strictness, they
still try to do everything right to the best of their abil-
ity. As already noted, very often mystical significance
is attached to strict observance of rituals. People are
sure that the happiness of children depends on “cor-
rect behavior”.

The purpose of the work is to analyze the lexico-
semantic field “wedding” on the material of the Azer-
baijanian language.

The main material. The wedding ceremony in
Azerbaijan includes many details, many of which
precede the wedding. Ordinary words and phrases

acquire a special phraseological meaning, as they
accompany standard behavior. For example, in the
Azerbaijani language there is a particle ha, denot-
ing agreement. The phrase hasini almaq means to get
consent. However, the expression acquires a phraseo-
logical meaning and is assigned to a certain ritual. In
any situation, the speakers clearly understand what is
at stake, what kind of consent is implied: it is a ques-
tion of consent to give a daughter to the one who asks
for her hand. Moreover, this consent is not given by
the girl, but, as a rule, by her father. In the Azerbai-
jani-Russian Dictionary, edited by prof. M.T.Tagiev
read: “II in meaning. noun a positive response to the
matchmakers about the consent to marriage from the
girl’s parents. Qizin hasini almaq to marry a girl (get
consent to marriage) [1; 4, p. 837-838]. It turns out
that there is no phraseological meaning here, and ho
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in the meaning of a noun is used only in the mean-
ing that interests us. In our opinion, even this circum-
stance speaks of the phraseologisation of the phrase.
In other words, if a particle is used in the meaning of
a noun in only one and, therefore, special meaning,
then this can be regarded as evidence of phraseolo-
gization.

In the Azerbaijani-Russian dictionary of proverbs
and sayings by I. G. Gamidov, an adequate Russian
expression is given: Red is the funeral with crying,
the wedding is with songs [2, p. 327]. The only differ-
ence in these proverbs is that the Azerbaijani empha-
sizes the dance, the Russian — the song. In our opin-
ion, this difference is not accidental or insignificant.
On the contrary, it reflects Azerbaijani and Russian
standards. Indeed, at Azerbaijani weddings everyone
dances and dances a lot. Historically and tradition-
ally, only a professional sings an Azerbaijani song at
weddings, and when he sings a song, both dancing
and conversations stop. It is customary to listen care-
fully to the singer, because in the Azerbaijani classi-
cal song the words are more important than the mel-
ody. It is clear that this is a relative importance, both
are important, since the text and the melody form
an organic unity. It’s just that in Azerbaijani culture,
including song culture, there is a cult of the word. It is
customary to listen very carefully to the words. There
is nothing unusual in this, the song remains the same
at the wedding as it is everywhere and always. This,
of course, is not about modern weddings. If the song
at the wedding is the same as always, then wedding
dances, their abundance and variety are typical only
for a wedding. That is why the Azerbaijani wedding
is associated primarily with dancing.

The structure of the Russian proverb, in our opin-
ion, reflects the song element in general, which is
so characteristic of Russian folk culture. Naturally,
a wedding is a place where people could take their
souls away, and they took their souls away in a song.
It can be assumed that for both proverbs, the most
important cognitive feature is precisely “withdrawal
of the soul”. As for the funeral, the corresponding
cognitive feature is also important and accurate, but
apparently this part associated with crying is used
for a kind of paremiological parallelism. Although it
must be said again that this statement is as true as
what is said about the wedding.

APC also gives a dialectal version of this parti-
cle: hori [1; 4, p. 867]. Combinations gizin harisini
almagq, qizin horisini vermak are given, and this time
these expressions are given as ordinary phrases.
Meanwhile, the phraseologization associated with the
standard situation cannot be called into question. It
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is interesting to note the following feature. The hari
variant belongs to the Baku dialect. However, despite
this, it has become widespread. Sometimes they even
add bakililar demiskan (as the people of Baku say).

It is interesting to note that in the Explanatory
Dictionary of the Azerbaijani language the word /o
is given in four meanings, but all of them are related
exclusively to the particle, the noun is not noted. The
stable phrase [2, 2, p. 350] is not given either. As for
the dialectal hari, here the reference to 42 is simply
given [2, 2, p. 372].

The expressions harisini almaq and horisini
vermok are also absent in the phraseological diction-
ary of A. A. Orudzhev. Comparison of the reviewed
dictionaries speaks in favor of the ARS edited by
M. T. Tagiev. As already noted, in Azerbaijani cul-
ture there is a standard situation that has a ritual char-
acter. In the Azerbaijani language, a stable phrase or
phraseological unit corresponding to this standard
is widely used. Therefore, existing dictionaries are
required to mark it.

Among the rituals preceding the wedding, the
central place is occupied by betrothal, in Azerbaijani
nisan. This word has an interesting etymology. It liter-
ally means “sign”. For example, nisan vermak — give
a sign. In this context, the expression nisaniizilyi, a
wedding ring, acquires special significance. The ring
signals to others that this girl is already engaged.

In the ARS, the word nisan is recorded in seven
noun meanings, the first of which is defined as “a
mark, a mark (a sign put to denote something)”, the
seventh is “betrothal, betrothal” [1; 3, p. 585]. In
addition, the Dictionary notes this word as an adjec-
tive. here it is noted that the word nisan has the mean-
ing of “betrothal” [1; 3, p. 585].

In general, in the Islamic world, much is deter-
mined at the level of signs. It is not customary to speak
openly about many things, especially about intimate
things. Even a traditional Muslim wedding is in many
ways a sign, a hint, a signal. In other words, after the
wedding, if a man and a woman are seen together,
then they know that they are legally married.

In Azerbaijani culture, henna (dye) becomes a
kind of symbol of joy. In the APC we read: “HONA
n. henna (red-yellow vegetable dye used for dye-
ing hair, nails, etc.). Baginahonaqoymaq (yaxmaq)
put henna on the head, paint the head with henna;
hechonaninyeridir why all this, it is completely inap-
propriate (about something said inopportunely, inap-
propriate, etc.) [1; 4, p. 858].

The expression heghananinyeridir from U. Gadzhi-
bekov’s musical comedy “Not that one, then this one”,
which is used as a proverb in the modern Azerbaijani
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language. The dictionary does not note the symbolic
meaning of the concept “henna”, although it is prec-
edent in Azerbaijani culture. The wedding ceremony
in Azerbaijan includes such a widespread ritual as
hana yaxd:r (henna smearing). This is a kind of fun
before the wedding, a kind of bachelorette party. It is
attended only by women and girls. The culmination
of the holiday is the smearing of the hands of those
present with henna, especially unmarried girls. This is
a kind of wish for a speedy and successful marriage.
In the linguistic sense, background information is
most often understood as the necessary minimum of
cultural information that makes the text really under-
standable. You can not think about updating the full
amount of background information when reading any
text. At the same time, this possibility should not be
overlooked. Therefore, we can talk about different
levels of perception of the text, of course, depending
on the degree of familiarity with the culture in which
the text is written. Thus, at the level of lexical mean-
ing, wedding (wedding, toy) means the same thing.
This is the marriage rite, or the rite of marriage, and
the corresponding fun, the festival that accompanies
this marriage. At the level of background informa-
tion, the lexeme wedding (wedding, toy) actualizes
the entire information space, which includes all the
fragments of marriage and marriage. Everything that
happened from the moment we met before the wed-
ding, and everything that happens according to the
ritual after the wedding. As for the concept of “wed-
ding”, it includes only national and cultural ideas
about the wedding itself, i.e. about the indicated fun
in honor of the marriage. Studies show that differ-
ent peoples have very different specific ideas about
weddings. It is these representations that form the
conceptual basis of the corresponding lexical units.
Concepts constitute the concept sphere, which deter-
mines the nature of the national-linguistic picture of
the world. In the language system, this is reflected in
the systemic nature of lexical units. The word wed-
ding organizes a conceptual field around itself. For
example, the lexeme wedding in Russian attracts
such words as cheerful, rich, memorable, play (wed-
ding), celebrate, celebrate (anniversary), etc. into its
sphere. However, the scope of “wedding” includes a
wide range of concepts associated with this concept.
These are such concepts as “matchmaking”, “engage-
ment”, “betrothal”, “matchmakers”, etc. Moreover,
these concepts constitute, as it were, the closest circle
of concepts that are associated with the concept of
“wedding” at the lexical level. The more distant cir-
cle includes seemingly ordinary words, which in the
sphere of “wedding” semantics acquire a very spe-

cial meaning. For example, such words and phrases
as pay attention, notice, get acquainted, etc. As arule,
these words are read in the context of culture.

The fact that APC does not mention this ritual
may serve as evidence that the frame “wedding” is
much broader than the concept of “wedding” itself.
However, even in this case, the noted expression #ana
yaxdt, in our opinion, should have been given in a dic-
tionary entry. This is a stable phrase, even if it is not
a phraseological unit. However, ARS cites the words
xwna goyma and xina yaxdi as identical [1; 4, p. 771].
The meaning of the first is defined as “a solemn cere-
mony held on the eve of the wedding, when the bride’s
hair and nails are dyed with henna” [1; 4, p. 771]. It
is not noted that this is a bachelorette party, which, in
our opinion, is an important cognitive feature of the
“Xxinaqoyma’ concept.

It should also be noted that the Russian henna is
more common in the modern Azerbaijani language
than the proper Azerbaijani hana, which is considered
obsolete. Nobody says hona yaxmaq, hana almag,
hana yaxdi. As a rule, Azerbaijanis say xna yaxmaq,
etc. The obsolete hona, as a rule, causes a smile, since
it is associated with the precedent name of Mashe-
dilbad and a well-known situation from U. Gadzhi-
bekov’s comedy.

The peculiarity of the frame “wedding” in the
Azerbaijani language is such that the most ordinary
words acquire a specific meaning here. Dictionaries
do not always note this, but since the objects them-
selves acquire a special meaning in the space of these
rites and rituals, the words are filled with special con-
tent. These ordinary words are beginning to be asso-
ciated in the minds of the people with the wedding,
with the ceremony as a whole, with the preceding and
subsequent rituals. For example, words like nogul
and nabat are names for common sweets, but over the
centuries a cultural background has developed that
has become the basis for wedding associations. For
example, in the APC, the meaning of the lexeme nabat
is defined as follows: “NABAT n. nabat (transpar-
ent crystals from a frozen mixture of sugar and fruit
juice); lollipops; 2. poet. in combination. dodaginabat
lips like honey, nabat kimi sirin sweet as alarm, agz:
nabat mouth like honey [1; 3, p. 527]. As you can see,
the Dictionary does not mention any wedding associ-
ations. Meanwhile, the alarm has become an integral
attribute of a wedding for many centuries. So, during
the betrothal, a head of sugar and alarm are brought
to the bride’s house. Both remain intact until the birth
of the first child, after which they are broken into
pieces and distributed to relatives and friends. The
frame “wedding” includes the alarm and everything
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connected with it as an obligatory element. Moreover,
background information contributes to the formation
of conceptual content, we can talk about the concept
of “alarm” in the language picture of the world of
Azerbaijanis.

This situation is also connected with the lexeme
nogul. This is also the name of a sweet that is directly
associated with the wedding ritual. Nabat and nogul
are a kind of wedding sweets. APC even notes the
appositive nogul-nabat [1; 3, p. 589]. However, even
in this case, the dictionary entry does not contain
any wedding associations. The dictionary definition
does not contain elements of a cultural background, it
only reveals the content of the concept: “noun. nogul
sweets of round shape with a rough surface, with
spicy or almond filling [1; 3, p. 589]. Despite the fact
that the ARS does not mark wedding associations, the
concept of “wedding” is certainly related to this sub-
ject and the corresponding concept. This paradigm
includes, for example, the phrase siringay or the eti-
quette expression agzinizi girin edin. As noted above,
the frame “wedding” includes such an essential detail
as a head of sugar — kallagond.

An ordinary banya (going to a banya) is just as
specific to Azerbaijani culture if it precedes a wed-
ding. It should be noted that this is not just bathing,
but a special ritual. The groom goes to the bath not
alone, but in the company of friends. The ritual is
accompanied by music and special gifts to all who
meet on the way, and especially the attendants them-
selves. All this gives grounds to assert that in Azer-
baijani culture there is such a standard as a wedding
bath, bathing in a bath on the eve of the wedding. If
so, then in the Azerbaijani language there should be
an appropriate stamp denoting this precedent concept.
The precedent of the wedding bath should not be in
doubt, since no one needs to be explained what a toy
hamamu is. In the article on the word hamam, ARS
does not mark such a stamp as toy hamami. But it is

interesting to note that the article contains an indi-
cation of another standard that also characterizes the
Azerbaijani mentality: “hamamdan sonra ¢ay igmok”
[1; 4, p. 812]. In the article, the word bay ARS indi-
cates such a meaning as “newlywed, groom”, while
the ethnographic litter is given. However, there is no
stable phrase toy hamamu here either. There is a say-
ing bayla galin toyda oynamalidir [1; 1, p. 246]. As
for this expression, it is worth noting that the canoni-
cal form is baydztoyundaoynamalidir. It is also worth
noting that most Azerbaijanis know this expression
from U. Hajibekov’s musical comedy “Not that one,
then this one”, where its full version is found: Bay
garak oz toyunda oynasin ki, ucuzlug olsun. It is quite
possible that U.Gadzhibekov himself invented this
peculiar proverb.

The explanatory dictionary of the Azerbaijani lan-
guage also does not provide the stable phrase toy
hamam. There is no expression bayhamam in the
article for the word bay, but here the illustration attracts
attention. The compilers of the Dictionary give an exam-
ple of the fifth meaning of this word, which is defined
as “groom”: “Toyun iic¢iincli gecosinin sabahi bayi
hamama aparardilar. H. Sarabski” [2; 1, p. 290]. That
is: “The next morning after the third wedding night, the
groom was taken to the bathhouse”. Attention is drawn
to the verb form aparardilar, emphasizing the custom,
the rule, “it used to be”. Interestingly, not before the
wedding, but on the morning after the third night.

Conclusion. The reviewed material and the analy-
sis carried out allow us to draw some conclusions.
First of all: the semantic field and frames that have
conceptual content do not coincide. Many words that
are directly related to the wedding ceremony are not
fixed in dictionaries in the corresponding meanings,
meanwhile, they designate the most important ritual
details. Consequently, linguo-cognitive research
should be based not only on linguistic, but also on
ethnographic material.
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Aunaxsepaiesa I'. 3. JEKCUKO-CEMAHTHUYHE ITOJIE «BECILJLJIS»

B ABEPBAN’KAHCBKII MOBI

Becinbnuii pumyan € 00num 3 HaUuaANCIUBIUUX 8 KYIbMYpi 0)0b-5K020 HApoOdy. Ymeopenhs Ho6oi cim’i

8 YCi uacu i 8 ycix Hapooie 88aNCANIOCA 3HAUYULOI0 NOOIEI0 HE MINLKU 6 HCUmmi MOA0OUX H0ell ma iXHix
poouuis, a Uy xicummi cycniibemea 8 yinomy. epowcasa i penicisi 3a824c0U HAMALANUCI MPUMAMU ULTIOO
nio xoumpoaem. Y 38’A3Ky 3 YyuM 6ce HA PAHHIX emanax CMaHoGIeHHs MOHO2AMHOI cim’i (hopmyrombcs
006paA0u i pumyanu, SKi Cynpogooxcyroms uiio6. bBintouw moeo, pumyaibHicmes RpUMamania wiady 3 nepuiux
KpOKi6. Y pisHUX HapoOie wiisixu pisHi, aie CyBOpull emuxem SUABIAEMbCS 8xHce NPU NePULIOMY 3HAUOMCMEBI
monooux. Lllo nosunen pobumu xnoneyv, K GUABIAMU CE80I NOYYMM, K nogooumucs diguuri i m. 0. Bce ye
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po3nucano i y 6aecamvox napooie 30epeenocs 0OHUuHi. JJompumanis pumyaiy 4acmo Ha0aemovesi MICIUUHO20
sHauenns. JIroou esasicaiomo, wjo nopyuents 0y0b-aKux mpaouyiunux Oiti Modce 00EpHYMUCA Heuacmsim.
Pumyanu i yepemonii, sax npasuno, Habyeaioms 1eKCUUHO20 HANOBHEHHS, KONCEH KPOK 3HAXOOUMb GUPANCEHHS
8 MOSI, pumyan 6 Yinomy 30a2auyemovcsi KOHYENnmyaibHuM 3MICMoM. Y 1eKCUKO-CeManmuyHiti cucmemi Mo
OP2aHI308aHO NOJS, AKI OXONIMb 6iI0N0BIOHI chepu scummst. KonyennyanoHutl 3Micm NOSHICIIO OXONJIOE
00ps0. Cnosa modicna 3a6ymu, ane nam’smo aiooetl soepicac obpaszu Oill, dscecmis i nogedinku. Tomy pamxa,
AKA 8I0N0BIOAE 8 HAWLTL CEIOOMOCT MOMY YU IHUOMY 00PA0Y, BUABTACMbCA Dazamutoio 3a noussmmsl. B danomy
BUNAOKY PAMKA «BECILIAY HAOA2AMO WUPULA 3G 00CA2OM, HIJIC NOHAMMS «BECILIAN.

Jlexcuxo-cemanmuuni noas, 36UYANHO, BIOHOBNIOIOMbCA 30 MAMEPIANAMU HAAGHUX CAOGHUKIG. [Huwux
3ac00i6 01151 CMEOPEHHs. YAGNEeHHs NPo 00ps0 Y Hac nemae. Axuyo cio6o 3abyme, mo mu npocmo He 3HAEMO NPO
8i0nosiony oemans kadpy. Cemacionociynuil ananiz 3a624cou UXOOUMb 3 1eKCUKO-CEMAHMUYUHOT 3A0aHOCTI.

Ha Cx00i, six 6i0omo, 06padu i mpaouyii 3a824cou Manu eenuxe 3Ha4eHHs. Y yboMmy cenci Maio ujo SMiHUI0CA.
Yei pumyanvui oemani so6epesiceni. Hagimo y mux unaokax, Koy mamepiaivbhe Cmanosuuje mooei He 00380/15€
YimKo 0OMpUMY8amucs 6cix oemaleli mpaouyii, BOHU 6ce 00HO HAMA2ATOMbCSL 3POOUMU 6Ce NPABUTILHO 8 MIDY
€60IX Mmodicnugocmell. Ak yoce 3a3HAYANOCA, OYJice HACmO CYBOPOMY OOMPUMAHHIO PUMYANi6 HAOAEMbCSL
Micmuute sHayeHHs. JIoou eneneni, wo 6i0 «NPAUIbHOL NOBEOTHKILY 3ANeHCUMb Wacms Oimell.

Knrouosi cnosa: xonyenyis, pavxa, eecinis, azepoatioHCaHCbka MO8A, NI3HABAILHUL 3HAK.
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